Religious beliefs and practices
The old Vedic sacrifices regained their prominence by the revival of the orthodox order and some of them began to be included in the daily life of families. So, the performance of the paficarnahiyajfia was compulsory to every house holder. According to ~a n u s m i ' , they are japa (muttering of prayers), homa (the fire sacrifice), bhiitabali (the offering of food to all created beings), brihmaniircana (worship of the learned brahrnigs, pitpamtarpana (the offering of water to forefathers). The agnistoma2, rtijasiiya3, vLijaPeya4 are some other sacrifices they performed. Patafijali referred to the dirghasatra lasting over long periods of hundred or thousand years. But, it was not possible in practice and only heard of him ritualistic In soma sacrifices, the soma plant was needed and used pzitika grass as substitute to soma plant, but soma had not become outmoded. vedepi somasya sthdne piitikatrnani abhisunyidityucyate na ca tatra somo bhzitapziwo bhavati6. To drink soma, certain spiritual and material conditions have to be fulfilled. According to YSijAika school, the privilege of drinking soma is limited to a person whose family there was no one had suffered social degradation during the preceding ten generations. evam hi yiijEikdh pathanti daiapurusin zikam yasya grhe Siidra na vidyeran sa sornam pibediti 7. Manu looks at the problem from an economic point of view, "he who owns food to last for three years or more so as to maintain his dependents are entitled to drink soma".
The officiating priests in the yajfia-S received daksini or sacrificial fee. Sometimes the daksiqii may be in the form of gelded bull9, sometimes may be the cow and the same cow passed on a thousand times.
'sahasrakrtyo datvd tayd same te sahasradak~indh sampanndh"'. The recitation of mantra-S for invoking Vedic deities plays an important part in sacrifices. There was a restriction to use the incorrect words during the I I recitation of mantra-S . The adaptable nature of Vedic mantra-S with reference to case endings not providedL2 and it is interesting that the sdmidheniyks are counted as seventeen though they are only thirteen in number by reading the first and the last rk-S thrice each-saptadas'a sdmidhenyo bhavanti iti, trih prathamdm anvtiha triruttamdm itydvrttitah saptadaslatvarn bhavati' 3.
Among the Vedic deities, Indra is one and the same Indra appears in 14 different places simultaneously . s'akra, puruhata and purandara are different names of Indra. The Sun and Moon were also worshipped 15.
There exist a concept of Heaven and Hell, and one who live according the charity, entitled a place in Heaven-'yo bhavattim odanam ddsyati sa svargam lokarn gamiSyati'6. One word properly known and well pronounced in accordance with the grammar would grant enable him to achieve all in Heaven 17. So, the idea ofparaloka or next world was always present in the mind of the people during this age. Taking sriiddha is a custom of satisfying the ancestors by offering tilodaka has an important role in religion-dmrciSca sikt* pitaraslca pri~itdh 18. There was a custom existed in that period; escort the beloved guests up to see water or forest, when they returned l'.
Religious cults
Theistic devotion to particular Gods expressed the new phase of religious beliefs. In that period Siva and Vispu were very popular with separate cults. Pataiijali's reference to the staging of 'bglibandhana' and 'kamsavadha' 20, were hinting the early belief in the existence of Visnu cult.
There was a sect of the Siva-bh~gavata-S, who worshipped Siva as bhagavrilz and whose outward sign was an iron trident-yo uyahsiilenrinvicchati sa Qasiilikuh? kim critah / siva-bhrigavate prriPnoti2'.
This proves the presence of Siva cult during that period.
Asceticism
Asceticism formed an important part of the religious life of the day, which was widely spread as early as the time of upanisat-S. Supreme 22 wisdom was the principal concept behind the practice of asceticism .
Begging is considered as the obligatory duty of a religious mendicantbhiksuko )am dvitiyrim bhik~rirn samrisridya piirvrirn na jahriti2 
Moral concepts
The concept of dharma places a very important role in Indian 
Philosophical thoughts
The philosophical doctrines throw a light on the metaphysical speculations current during I1 century BC. The rath~idgavihrtan~ti~a~~, the parts of a chariot when taken apart are not each of them fit for movement, their combination (samudtiya) is the chariot is fit for that, reveals the Buddhist thought samghitta. It is related to Milintapafica. The identification of Maskar in with itjivika shows the influence of the Buddhist thought in that period-trivistabdakanytiya.
The r a~& s a r~a n~t i~a ,~~ is a famous Vedanta thought, that mistaking a cord by delusion for a serpent denotes the false impression. According to them, mithya is like the serpent for the time to a man having illusion, the only truth being brahma, -brahmasatyam jaganmithya. The concept of mithya in advaitaveditnta is revealed through the mrgatrsnanytiya and g a n d h a r~a n a~a r a n~i t~a ,~~
i.e. things that actually do not exist but appears to be so. dagdhapatanvGyn36 illustrates the unreality and insubstantiality of all phenomena, which referred in the ~edtintasiira~~.
The ~~/~a~r a c a l a n a n~i i~a~' i.e. a tree when it moves with its parts, part is evidently with in the whole suggests that the concept of a~a~a v i n '~ (the parts alone are the realities while taking the whole) in the nyaya philosophy is familiar with that time. The t a n t~~a t a n~i i y a~~d e n o t e s that the effect exists for a moment when the cause is destroyed, is also mentioned.
The stock example for inference (anurniina), i.e. pawato vahnimiin dhiimiit has paved the path for the maxim dhiimagninyiiya4'.
The killing of animals is adharma, even if it is according to 4ruti as a part of sacrifice. But the dharma derived as a result of sacrifice, destroy this adharma. It is like, while digging the well the dust and mud cover the body of the digger and the water found them last will wash it off. This mimiimsa concept reflects in the kiipakhlinakanyiiya ". The niyamavidhi of mimiimsa reveals through the maxim of abhaksyo grzmyakukkutah, abhaksyo griimyasiikarah, which prescribes what to eat and what not to eat.
The cloth get the name cloth after the yarn is spun, but we say that 'spin a cloth'. Here the word is used in a prospective application, when the weaver finished the product-bhiivisamjrid-~ijririnanyii~a~~. This thought is obliged to the mimiLmsa philosophy. There is a reference that when we say 'yaviigiim pacati', cooks the rice-gruel, yaviigii is used in a prospective application, because when the cooking is finished, it is called yaviigii.
According to mimdmsaka, a thing that is changed in one part does not there by become something else is illustrates by the ekadeiavikrtanyriya 44, which means the cutting of a tail or ear, which does not turn it into a horse or donkey, but still a dog. The eternity of the relation between the word and sense is closely related to the mimZmimsci theory 45. In addition, the pratyrisattinyriya of them is mentioned through the rivanrintrid odakrintrid priyam prilzthnm anuvyajet nyzya. From the above reference, it is clear that these philosophical thoughts are prevalent in that period.
Nyiiyiis on Religion
"the maxim of living on water alonev/ "the maxim of living on air". is kesabrahmaciirino 'sya-who are his fellow students. The answer is kathah, i.e. he is a student belonging to the katha branch. Here the question is about a constituent meaning, which refers to a plurality of object, but the answer is only referring to single object. If the question is asking in the form of plural word, the answer is also should be in plural, but here it is in singular word. After this discussion, by introducing the agnau karavini nyiiya, Bhasyakiira states that there is no difficulty in considering the singular answer. That is, somebody says to somebody, may I offer in the fire. The performer has received the reply by the words 'offer it', the object also permitted. In another occasion somebody else says, 'shall it offered in the fire?'. Then the performer has received the permission by the words 'let it be offered', the object has also been permitted. Just as the nyaya works here, it works in the case of 'who are his fellow students.' When the answer is they are students belonging to the katha branch, because of the relation of the katha branch, we understood that he is a student belonging to the katha branch certainly. Similarly, when the answer is he is a student belonging to the katha branch, we have to understand that, they are students also belonging to the katha branch certainly, because of the relation. As a matter of fact, they cannot be referred by the compound, since they are represented in the compound by a subordinate word.
If the question concerned here is taken in the form of sentence kesabrahmaciirino 'sya, the plural word sabrahmacirinah becomes predominant. Therefore, since the answer refers to the sabrahmaciirin-S, it should be put in plural-kathih. But, when the answer is taken in the form of the compound kimsabrahmacirin, then the anyapadiirtha-a person having fellow students, becomes predominant, and the constituent sabrahmaciirin becomes subordinate. Therefore, since the answer refers to the anyapadiirtha, it should be put in the singular. The introduction of letters at the beginning is for giving a serial order of letters for the sake of knowing their correct pronunciation. If so, an authoritative utterance has to be made in the case of vowels, which are udiitta, anudiitta, svarita, anuniisika, dirgha, and pluta. It will be achieved on account of the general nature of the original utterance. Even if saying so, the letters with the defect of samvrta should be prohibited. The defects samvrta and others are avoided by gargiidi-bidiidipiitha, but there is another purpose served by gargiidi-bidiidipiitha, so that correctness of the whole may be secured. Here arises the question, 'how can two things are obtained by one single effort?' For answer to this question, Bhasyakara uses this nyaya and says that, both are accomplished by gargiidi-bidfidipiitha, the correct reading is understood and the defects are removed. There can be sometimes a two-fold purpose also in doing a thing. For example, by performing pitrtarpana while sitting under mango tree, the mango tree is watered, as also the grandfathers are appeased at the same time. Ordinary sentences also convey a double sense. s'veto dhiivati-the white one runs, s'vz ito dhiivati-the dog is running away from here, and alam busiinam yiitii-go to the country of Alambusa, alambusiiniim yiitii-able to go to the waters.
The iimrasekapitrtarppanayiiya is also seen in Padmapurana. he could keep her in any garden. But, it is not easy to account for his preference of that particular grove to any other one, so when a man finds several ways of doing a thing, any one of them being considered as good as another, and the preference of any particular one cannot be accounted for.
5.7.6.

AVANANTAT ODAKANTAT PRIYAM ~ANTHAMANUVWJET NYAYA
"follow until see a forest or water"
'evam tarhi lokata etat siddham/ tad yathii loke iivaniintiit, odakiintiit priyam piintham anuvrajet iti/ ya eva prathamo vanlintah udakiintas'ca li tato ' n u~~a j i i t i '~* /
The use of the word iivara with 'r' in the siitra 'priigiivariinnipiitiih' P. 1.4.56, is to apply niplitasamjiili up to the stitra 'adhiris'vare' P.1.4.97. If the word is'vara is used there, nipa'tasamjki will apply up to the rule 'iivare tosunkasunau' P.3.4.13. Here arise a doubt when use the word iivara that, whether the word is'vara is in the rule 'adhiriivare' or 'iivare tosunkasunau'. But, the application of the word riivara is clear this doubt.
Here Patafijali quotes this nyaya and says that, here is no difficulty in applying the word is'vara. There is custom that accompany the beloved guests up to see a forest or the water when they returned. Here they are followed up to the first sight of a forest or the water. Likewise, the word is'vara will only apply to the first rule adhiriivare and not apply to the later. used in place of the meaning of @a, in the sense of tera-tirna, in the sense of cakra krtavantah, in the sense of peca pakvavantah. Although such words are not found in use, they have to be explained in grammar by framing rules, just as sacrificial sessions of long duration which last for a hundred years or for a thousand years, are not at present held by anybody.
Still, writers on sacrifices prescribe and explain them, simply because usages, which are followed by ancient sages, are to be looked upon as religious, have to be sanctioned although they may not be current. If vat is read, this effect cannot arise, since iideiakiirya can be analogized with a sthiinikiiva, same as how the Guru's son gets homage instead of the Guru.
INDROPASTHITI NYAYA
"presence of Indra at a time in all sacrifices in various places"
'tadyathaika indreneksmin kratus'ata iihiito yugapat sawatra bhavatyevam iikrtiryugapat sawatra bha~editi'~'/ During the interpretation of the sMra 'sariipiiniimeka4esa ekavibhaktau' P.1.2.64, Bhii~yakiira uses the indropasthitinyiiya. In the world, various people for the attainment of desire at the same time conduct many sacrifices in various places. At the time of sacrifice, they offer obligation to Indra by pronouncing the word 'indra'. Indra being a single
God, he accepts all the offerings from various persons from various places simultaneously. This is the indropasthitinyiiya.
Is padiirtha depending on dravya or iikrti? Patafijali says that dravya-S are many and Zkrti is one and only and exists everywhere simultaneously.
As the one Indra can be seen everywhere simultaneously, iikrti also seen everywhere simultaneously. In the destruction of dravya, iikrti exists.
Because of the non-dependence of the iikrti to dravya, iikrti will not disappear, if the dravya destructed.
"ignorance cannot wholly serve as a refuge". be explained by the vowel 'i' occurring twice in these words.
NyiiyPs on Philosophy
"the maxim of logical continuance and logical discontinuance". If there is an effect, there is a cause. If there is no cause, there is no effect. Since the stem is always related to pralyaya, the stem alone can be used. Becausq of the incapacity to denote anything by itself, the athavatvam @ not accdtable. This is the objection raised. It is achieved by anvaya and vyatireka-says Pataiijali. On hearing the word vrksa it is understood that the stem vrksa ending in ' a ' and also the prawaya 'S ' and getting a ' lneaning that one having roots, branches, fruits and leaves and the idea of being one. When the word vrksau is read a portion of the original word 'S ' is dropped, a new word 'au ' is added and the stem v h a remains as it was-ending in 'a ' is intact. A portion of the meaning is also dropped and something is newly brought in and a portion remains as it was, that is the idea of being one is discarded, the idea of being two is newly brought in and the idea of one having roots, branches, fruits and leaves remains same. From this it is clear that the part of the word which is dropped has for it the meaning which has been discarded, that the newly added part in the word has for it the meaning which is newly introduced and the part of the word which remains unchanged as for it the meaning which remains undamaged. 
vicitaraiganyiiyena tadutpattistu k i r t t i t~'~~ N
The maxim of the kadamba buds means that the bursting forth of the buds of the kadamba tree at one and the same time, they are said to burst forth simultaneously. This nyaya is also given as an illustration of the way in which sound is produced in our ears. kadambakoraka nyiiya is used in the PariSistaparva of Hemacandra also.67
"existence of wine on a tree while destroying the tree" 
